" Connected by surname

These Chinese characters represent the names of the four families hblding conventions in Chinatown.
Below each is a brief summary of the principles of the family.
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The patriarch is an ancient The family follows the words of ' Descendants of one of the first This family looks to an
Chinese philosopher who an ancestor who told his children Chinese emperors, the Chans ancient warrior who avenged

stressed striving for a
common good and strong
family bonds.

in 950 A.D. to never forget their
parents and homeland when
they move away. = '

are the largest of a three-family
association that gives high
priority to respecting their elders.
The other refated families are
the Woos and the Yuens. -

his father's death. Above all,
this family valt’xegﬂlial piety.
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CHAPTER IX

The Ancestors’ Shadow

WE ARE now in a position to summarize the culture which
we have described and analyzed in the preceding chapters.
The first and foremost element is the father-son identifica-
tion. This identification is at the root of and based upon two
general principles which govern the entire kinship struc-
ture: patriliny and generation.

The term identification is applied to the father-son rela-
tionship because, far from being one-sided, the responsi-
bility and privileges of the relationship are quite mutual.
The father must provide for the sons when they are young,
educate them in the ancestral tradition, and get them suit-
ably married. The older man is obliged to do these things
not so much because he owes it to the youngsters, but
because he is obligated to their common ancestors. The
son owes to his father absolute obedience, and he must
support his parents, mourn for them,! bury them according
to social station and financial ability, provide for their needs
in the other world, and take all necessary steps toward in-
suring the male line. The younger man is obliged to do these
things not only because of his duty to his parents but also
because he is indebted to his and his father’s common
ancestors.

Thus, from the point of view of the kinship organization
@as a whole the[father-son identiﬁcation}s merely a neces-

1 A son wears mourning for two years for his father, but three
years for his mother., This longer mourning for the mother, it is
expressly stated, is because of her greater hardship in giving birth to
him and bringing him up. But a woman’s role is on every occasion
regarded as subsidiary to that of her husband and even that of her

son.
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sary link in the great family continuum, with numerous
ancestors at one end and innumerable descendants at the
other. ‘ o

The second element is what I call(estrangement-between
the sexes[ On the one hand this pattern prescribes gex in-
equality, and on the other it necessitates the elimination of
all erotic expression. Both measures are means for subordi-
nating the husband-wife relationship and enhancing the®
father-son relationship. In West Town we see an outright
superiority of men over women. Not only are husbands
above their wives, but brothers are also superior to their
sisters. This incquality is implied in the life of the people
and clearly stated and recognized by both sexes without
reserve or hesitation. Only when a relationship involves
two generations is the principle overshadowed. Inequality
means that punishment for sexual offense is much more
stringent for women than for men and that the remarrying
widow is in a much poorer position than the remarrying
widower. In fact, the latter is encouraged to remarry, while
the former is told that to do so involves disgrace. The re-
married female has, therefore, seriously lowered her social
prestige. This being the custom, there cannot be any prefer-
ence for levirate, which very rarely and informally occurs
among the poor in some parts of China.

Elimination of erotic expression affects a wide range of
behavior. Men and women may not meet preliminary to .
marriage, for romantic love has no place in this configura-
tion. Marriage, since it is instituted in order to acquire
daughters-in-law for the husband’s parents and to continue
the father-son line, is parentally arranged according to cus-
tomary rules, including those governing preferred or disfa-
vored matches. The emphasis on the continuation of the
father-son tie means that the behavior and the ideas of
new or prospective members of the family must be predict-
able so as not to sever this tie. Romantic love is, in theory
at least, unpredictable, and the emphasis is on individual
attachment between the spouses. That is' why gestures of
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intimacy in public, even between man and wife, are socially
disapproved.

The third elemeént is the big-family ideal. From the point
of view of the smooth functioning of the father-son rela-
tionship and its continuation, this ideal is important for
obvious reasons. In any given family and in any given
generation there is likely to be more than one male born
of the same parents. This being the case, it means that the
father-son relationship in any given instance probably re-
fers to a father and several sons. It is easy to see how
constant disharmony between the latter could interrupt the
interplay of authority and duty inherent in the father-son
identification. If the sons quarrel so that they disperse, the
father-son line might even be in danger of extinction.

To promote this big-family ideal, it is necessary to de-
velop two factors: on the one hand, there must be an esprit
de corps, and on the other, unity of purpose. The esprit de
corps is brought about by sharing honors and maintaining
barmony. That is why there are displayed the ranks,
virtues, and other achievements of remotely related indi-
viduals of the same clan in family homes, ancestral tem-
ples, graveyards, and on all ceremonial occasions. That is
why if a fight among the children under the ancestral
roof comes to the notice of the adults, according to the
social ideal the parents will show greater consideration for
children other than their own. The unity of purpose is ex-
pressed in a community of interests and of material goods.
That is why before the division of the family all incomes
and earnings go to a common household pool, and any
significant deviation from the rule is a sign that the house-
bold can no longer be held together. That is why the ideal
family is one in which its property is undivided and its
members all live under the same roof for many genera-
tions. During the late imperial dynasty, sons who broke
away from their parents or divided the common property
without the older people’s consent could be criminally
punished. Needless to say, once the emphasis on the big-
family ideal is established for two generations of lineally
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related individuals, it tends to extend to larger and larger
collateral groups.

The fourth element is the patteri of education, which
for lack of a better phrase may be described as education
for old age. Differences between the psychology and be-
havior of the younger and those of the older members of
the society are recognized. But whether the member in
question is five years old or twenty years old, the keynote

in his or her training in life is the same. Children are not.

trained to develop as children, but at every turn they are
encouraged to imitate and to participate in the ways of the
adults, which are, in turn, ways of the ancestors. The sense
of kinship continuity, the big-family ideal, ideals of har-
mony with members of the clan and community, and the
conservatism of the spirits are imparted to the young as
early as they can absorb them. There is very little intention
on the part of the parents to encourage differences in tem-
perament among their children. On the contrary, the more
the youngsters conform to the ancestral tradition, the bet-
ter. This process makes it clear to the young that it is not
very desirable and comfortable to be young, but that it is
advantageous and dignified to be old.

This education is built on the supposition that all the
living are in the shadow of their ancestors. Death does not
sever the relationship of the departed with the living; but
merely changes it to a different level. Far from being char-
acterized by fear, the attitude of the living toward departed

members of the family or clan is one of continuous re-

membrance and affection. In fact, the custom requires for
a departed relative a considerable heightening of the kin-
ship sentiments along established lines, at least for a short
period of time. As might be expected, custom requires‘the
greatest demonstration of these sentiments for parents 'and
the least for wives. The amount of demonstration required
lessens in intensity in direct proportion to the closeness of
the recognized kinship relationship, both lineally and lat-
erally. The dead need the same things to which they have
been accustomed in life, and it is up to those whose duty
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it has been to support them before their death to continue
doing so afterwards.

The attitude of the dead toward the living is completely
in line with that of the living toward the dead. There are,
in all, four classes of spirits: (1) spirits of members of the
same kinship group and of the group of relatives by mar-
riage; (2) spirits of persons not related by kinship or mar-
riage; (3) officials and functionaries in the worlds of
spirits; and (4) spirits of dead persons from unknown or
unfamiliar racial or cultural groups (such as those of the
Mohammedan dead). The fourth group of spirits are re-
garded as being irrelevant; they simply do not count, and
they are neither harmful nor beneficial, The third group of
spirits may be benevolent, benign, or malicious. Most of
them control or are in some way related to the destiny,
good fortune, bad luck, sickness, disaster, or death which
may occur in the life of every individual; many of them
are known by name and nature. They are part of the spiri-
tual order, just as magistrates, provincial governors, cabi-
net ministers, emperors, generals, soldiers, and policemen
are part of the social order. The individual can secure their
favor or refrain from offending them, but cannot com-
pletely get away from their rule. The - disposition of the
second class of spirits is uncertain; those who have living
descendants are usually happy and content and, therefore,
not dangerous at all. The dangerous ones are those who
have died an unnatural death or are no longer worshiped
at any family altar or clan temple. They may become so
extremely . jealous of the happier living members or so
destitute that they will be out to harm everybody and every-
thing on which they can lay their hands. These spirits
must be propitiated with offerings and incense and kept at
a distance. The first class of spirits differs from all others.
They are always well disposed and never malicious toward
the members of the families to which they are related. In
fact, the question does not arise at all. Their good will

is so taken for granted that any inquiry on that point ap-

and third classes. :
@ It is clear, then, that‘the attitude of the living foward the
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peared to my West Town informants as pointless and
_ridiculous. e
The ancestral spirits will help their_own descendants
whenever they Can. They are the spirits upon which the.
living “may "dep8id without any question and to which ey,
the living are related, for better or for worse and without
any possibility of change. Their behavior in life, as well as
in the world of the dead, exerts influence on the fate of
their descendants. In turn, their fate is also influenced . by
the behavior of their descendants. They are never offended
by their descendants, and they never cause disasters to be-
fall the coming generations. In fact, it is their natural duty
(for they do not have to be invoked for such purposes)
to use every possible means to protect their descendants in
case the latter get into trouble with spirits of the second

dead and that of the dead toward ing_are Tufittion-
ally one.\The relation of the living with the dead is es-
sentially modeled upon that of the living with the living.
It is, however, more than that, By glorifying the dead it
both idealizes and sets the standard and pattern for kinship
relationship. This pattern determines, it seems, the worldly
attitude of all spirits, and the worldly orientation of the
majority of West Towners. The majority of West Towners
are interested in accumulating spiritual “goods” by prayers,
observance of taboos and offerings, but they do so largely
because they desire certain tangibles: to be free from dis-
ease and want and to ‘have living heirs, proper burials,
adequate graveyards, prosperous descendants for many
generations to come, and honored places in their clan tem-
ples. These things, it should be noted, are also objectives
desired by ancestral spirits, either for themselves or for
their progeny.

The world of spirits is approximately a copy of, and
strictly a supplement to, the world of the.living. West Town-
ers, like all Chinese, deduce the existence of the world of
spirits from the existence of the world of the living, but
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not vice versa, as in Christianity.2 By the same token, the
cult of ancestors derives its existence from that of the fam-
ily organization. The cult as it is found in West Town is
not primarily a matter of belief. A belief is usually ac-
cepted by some and jed by others within the same
culture. The cult of ancestors, as it is found in West Town,
is more nearly a matter of plain everyday behavior It is
not accepted by some and dénied by others. It is a fact to
which every sane West Towner subscribes as a matter of
course. and which no sane West Towner ever challenges.
No question .of belief ever arises. The ancestors of West
Town literally live among their descendants, not only bio-
logically, but also socially and psychologically. Therefore,
this. family religion requires no validation by means of
miracles, .as was once asserted by Bronislaw Malinowski,
for the miracles are inherent in the family continuum,
through birth and death, which are an integral part of the
configuration. The family is a part of the religion; the reli-
gion, a part of the family.

The five elements of th utlined thus far have
a common denominator: authority. uthority is centered
in_father-son .identification, expresses’ itself freely in rela-

. tionship befween the sexes, big-family ideal, and education,_
and is backed up by the wishes of dead ancestors.

However, equally important in the culture is the factor of

p ) Where there is authority there is no equality.

But authority in West Town culture only applies to relation-
ships which involve two generation levels, to those which
involve both sexes, to those which involve widely different
ages, and to those which involve men of different statuses
(the rich or higher officials versus the poor, commoners,
or lower officials). Manifestly it does not apply to rela-
tionships which involve related persons of the same sex and
the same generation level (for example, brothers) or to
certain others (for example, common citizens of the com-

*1t is, therefore, wide of the mark to say that the Chinese are
animistic. See the absurd arguments of J, J. M. De Groot, The
Religion of the Chinese, Leiden 1910,
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munity who have no official titles). Among these groups
equality in large measure prevails. »

Between those whose relation with one another is marked -
by the authority-submission pattern_theré cannot be com-
petition. But between those whose relation with one anothér
{s marked by equality, there can and js bound to.be com-
petition. In a family organization which prescribes that all
sons, regardless of age, have equal claims to the ancestral
inheritance, that all sons have opportunities to head inde- .
pendent family units, and that every son may become the
favorite son of parents and ancestors because of personal -
achievements, this drive for competition tends to receive .
additional encouragement. It is responsible for the struggle
for more wealth, for larger family homes, for more “ad-.
vantageous” graveyards, for bigger clan temples, for cost-
lier ceremonials, and for a host of other measures which .
are calculated to increase the welfare and prestige of -the .
living and of the dead. It is also responsible for the weak.
condition of the clan. Theoretically, the stronger the pa-
ternal authority, the more remote the ancestors worshiped,
and the stronger the family-unity ideal, the more cohesive
the clan organization will be. The sense of competition has,
however, destroyed any chance for solidarity of the clan,
The individual family cohesion is so strong that even the
joint household has difficulty in maintaining its existence.
The clan, being composed of members who are much .
larger in number and much more remote-in relationship
than the joint household, finds the difficulty greater,

SAFETY VALVES

It is generally acknowledged that every culture selects
and emphasizes certain psychological drives and potentiali-
ties on the part of the individuals living in it and that every
culture eliminates or curbs others. Such selections and em-
phases express themselves in cultural patterns. While a
good many observations have been made on the variability ,
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of cultural patterns,® no conclusion has been reached con-
cerning the total range or nature of the psychological drives
and potentialities which cultures select and emphasize or
eliminate and curb.4 *

If we possessed conclusive evidence on the range and
the nature of all psychological drives and potentialities,
some of the anthropological investigator’s work would be
greatly simplified. He would be able, for instance, to ascer-
tain the probable areas within which a-conflict between
cultural and psychological forces will occur, by comparing
the cultural demands with the psychological needs.

In the absence of conclusive psychological evidence, I
have used an alternate, but less exact, method to deter-
mine some of these conflicts. First I ascertained the basic
orientations of certain cultural patterns. Then I looked for
customs and conditions which are contrary to such basic
orientations, but nevertheless somehow function smoothly
as a part of these cultural patterns, Wherever such customs
and conditions operate in this manner, my inference is that
they correspond to certain psychological needs which have
to be satisfied in a roundabout way. I call these secondary
customs and conditions “safety valves,” in the sense that
they prevent the culture pattern from breaking down due
* to inner conflicts.

“The first of these safety valves is found in the pattern of

parental authority. West Town c_:qgg_rg_,aLdmonishes the

THale, 45 5000 _as_hie is able_ to_understand,.to_.obey _bis
parents, especially his father, ; llest extent; that it
is bad behavior to question his wisdom or decisions; that
it is good to do whatever he wants done without the slight-
est regard for one's own feelings; that it is not desirable to
commit oneself to any independent line of action; that it
is sinful to do anything which disturbs his father in any

3See Ruth Benedict, Patterns of Culture, New York, 1934; Mar-
garet Mead, Sex and Temperament in Three Primitive Socleties,
New York, 1935. Ralph Linton, The Study of Man, New York, 1936.

¢ See discussion by Otto Klineberg, Social Psychology, New York,
1940, pp. 55-165, and Gordon W. Allport, Personality, New York,
1937, chap. iv.
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way; in other words, that he is to keep himself ready at
all times, as long as he lives, to please him, to agree with"

hirn, and to be of all possible service to him. What is more,*

socially the son will never become mature as long as his
father lives. )

The basic orientation of this pattern is that sons, as long
as thelr parents 1ive; Will have Titile, if any,-opportunity for
self assertion. Whether-we agree with Alfred Adler that
self-assertiveness is all important, the observable fact is that
instead of following through its basic demands, the pattern
of parental authority is coordinated with the custom of
division under the same roof, which drastically modifies

the authoritative position of the parents. It may be recalled’

(see Chapter V) that West Towners, while not encouraging
division of the family, look upon it as inevitable. Under

this custom, as soon as the sons are married, or when one.

or more children have been born to the younger wives, the
household is divided with regard to living quarters, daily
meals, and property or the income from the common
property, but the household remains united in religious mat-
ters and in social relationship with the clan and the outside
world. :

The most important consequence of such a division is
that real power of decision may then pass from the fa-
ther to the sons. In this respect a great deal of diversity of
behavior is observed. In some cases fathers who appear
to be more capable than their sons retain the power. The
old father of a Tuan family effectively prevented his sons,
who are heads of individual families under the same roof,
from gambling. In other cases, a father who appears to be
inferior in ability will relinquish the power to his sons. He
may be consulted on important- jssues and may maintain
his authority on the surface, but his sons have unlimited
freedom of action. The Ch family, cited earlier, conformed
to this pattern, Between these extremes there are families
which show various intermediate adjustments between the
old and the young. .

In this way, although the prescriptions concerning pa-

\
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femel authority are severe, there is room for the mature
individual who does not subscribe to them. Such an indi-
“vidual may find his place without causing a breakdown of
the existing system. The custom of division under the same
roof, in a cultural pattern which stresses the lifelong au-
thority of the father over the son, thus serves the function
of a safety valve. Its existence is indicative of the indi-
vidual tendency to self-assertion against overexacting pa-
rental authority.
‘The second safety valve is found in the cultural pattern
of estrangement between the sexes. The culture says to the
% aled No upright man shows signs of intimacy in public
with any woman, not even his Wife; your primary duty
in life is_toward your parents; if a_quarrel occurs_EEﬁb‘eﬁ_
your mother and your wife, there js no alternative for - you
but to take the side of your mother against your wife; you
may have to divorce your wife if your parents cannot be
pacified; you must love your parents with all your heart
and must show them every consideration, but you must be
stern with your wife and make her defer to you.

It says to the ~Lo be attractive to men is un-

natural; in fact it is a crime of the worst order, for such
attraction is equivalent to sexual offense, and Séxual Gffenss
would end your life; it is shameful to be sexually attractive,
D £¥en_to your husband; it is good manners to avoid falking
to him intimately in public; your main duty is toward your
parents-in-law, for if youmust choose between serving your
hﬁn&mom&ents:in—law,_yomgﬂ serve the older
€Isons; you are to be obedient to your parents before
marriage and to your parents-in-law and husband after-
wards.

The basic orientation of this pattern is that, while the
gratification of sex in the physiological sense is not barred,
all possible awareness of it is to be eliminated, and all
secondary expressions, such as tenderness of feeling and
mutual possessiveness which are normally associated with
sex, are to be banned. While there is no evidence that these
secondary expressions of sex are necessary accompani-

The Ancestors’ Shadow . 251

ments to the conjugal relationship, we must alse observe
that once again the basic orientation of the cultural pat-

tern_is not consistently. followed through. L&
@division under the same roof serves here also.as a
safety valve, because it tones down the severity of the-fe-
“straints on husband-wife relationship. Since the several In;.
dividual families of a household live, feed, and manage
their economic affairs separately, they have obviously much
greater scope for conjugal intimacy than would otherwise
be possible. :

Of greater importance in this conne
factor. Generally speaking, the husband-wife Tela 10nship
in poor families fails to conform {o the cultural ideal. In
such families there is, to be sure, no public expréssion of
conjugal intimacy ﬁ—mcm@j\\_ﬁw ut
the two spouses are undoubtedly closer to each other thad
either is 1o thé Lisband's parents. The reason is simple, To
begin with, iii"a poor household the husband as well as the
wife has to work hard. This means that husband and wife
often have to work cooperatively on the same project. In
a rich household, while the wife has to work as hard as
any woman in the community, the husband does not have
to work at all.

In the matter of treatment of the wife, the rich and the
poor also differ. We do not Know what West Town wives
think of the idea of their husbands giving them less con-
sideration than they do their mothers, but we have observed
a good deal of variation in behavior. Some wives take their
socially ordained position without a murmur. Others fight
back in a number of ways. One may start an open quarrel
with her husband. In such a case, the man could beat her
up, but that would by no means settle the argument. She
may refuse to cooperate with him, by neglecting his cloth-
ing and food, or if she is really angry, she may return to
her mother. In extreme cases she may even commit sui-
cide. When we consider that parents usually do not care to
give their daughters to the poor and that marriage of a
daughter is in any case a serious economic problem for the




